The past few years have seen a number of works, from various disciplinary perspectives, which examine the relationship between religion and rhetoric. Of these works, Beyond the Pulpit: Women's Rhetorical Roles in the Antebellum Religious Press stands out among this bunch for the exemplary recovery project it undertakes. Whereas works like Preaching the Inward Light have often sought to examine neglected traditions in rhetorical theory, Beyond the Pulpit instead seeks to recover the rhetorical spaces women occupied within the Methodist Church in Antebellum America. Building off of Roxanne Mountford's The Gendered Pulpit, Lisa Shaver tracks the presence of women in the Methodist press and demonstrates the way this religion offered women an opportunity to enter into the public sphere when most other avenues were unavailable to them. Although some may be reluctant to pick up a book with few clear pedagogical implications, we should engage with Beyond the Pulpit for its expert navigation of a number of rhetorical issues including the public/private divide as well as its deft use of underexplored archival material. It might also serve as a way of providing some scholar-teachers with a more capacious understanding of the complex role of religion in the lives our students. Shaver emphasizes the liminal spaces created by religious discourse which both "circumscribed and supported women's rhetoric" (133). Composition Studies needs more nuanced arguments about religion like this one.
Shaver's work represents a sustained investigation of the Antebellum religious press, particularly the Methodist arm of that press which would become an influential force in the United States as Methodism spread. Chapters 1 and 2 focus on one of the earliest organs in that press, Methodist Magazine (MM) and the memoirs of parishioners contained within this journal (1818-1824). Chapter 1 establishes the importance of these works and explores the way they functioned as a genre. According to Shaver, roughly a quarter of the Methodist Magazine's pages were devoted to memoirs written about recently deceased Methodists, many of whom were women. These writings served multiple rhetorical purposes for the journals and their readers. Shaver hypothesizes that the publishers often solicited material from their readers and that these memoirs were mostly what they received. They served as a way of sustaining the readership of the magazine and as a way of sustaining the faith of devout Methodists. She notes: "the concept of dying well and the publication of exemplary death for the edification of others is a long-standing religious tradition preceding Methodism" (19). For Methodist readers these memoirs served as a way of "confirming and increasing" the piety of members of what Shaver argues is "an interpretive community" of practicing Christians (23-4). For Methodists, conversion is an on-going process that continues up until one's deathbed. Paradoxically, through these memoirs, an individual might continue to serve the living even through her death. Shaver argues: "death marked a beginning instead of an end. Through the composition, dissemination, and consumption of their memoirs, deceased individuals were resurrected. Depictions of their holy lives and holy deaths, as well as their own voices, were used to instruct and motivate the living to cultivate a textual church community" (35). Without thinking of the importance of the afterlife in Evangelical Protestantism, we reflexively misunderstand the importance of women's deathbed rhetoric as a sign of the deep misogyny and certainly it is on many levels. However, Shaver argues that antebellum Methodist women were able to take such a seemingly undignified position in the early nineteenth century and slowly transform themselves into far more active participants in the religious press. Chapter 2 looks more carefully at the memoirs about women parishioners and argues that through death, women were granted a certain kind of authority akin to the authority wielded by the male clergy. Readers will likely be most skeptical of Shaver's argument in this chapter and rightly so, but the argument deserves a serious hearing. In part because the subjects of these memoirs were often deceased, the norm was for them to be written either by a close family member, or, more often, a member of the male clergy, usually a minister. Passing over the role of a minister as a filter for the dominant ideology a little too quickly for this reader's taste, Shaver explores the way that clerical authors "elevated [women] to the role of minister, a position they were excluded from during their lives" (36). Perhaps because of the historical trajectory of this book, this reading becomes more convincing after having read some of Shaver's later chapters.
Chapter 3 finds us moving away from Methodist Magazine and towards the Christian Advocate (CA), which became the flagship publication of the church even though it was only intended to supplement MM. Running from 1826-1832, the Christian Advocate featured a section at the end of the magazine specifically addressed to women called "The Ladies' Department." This chapter is much more satisfying than the previous one. Here, Shaver explains that "By relegating the Ladies' Department to the back page of the CA, and by using the column's content to reinforce women's containment in the home and in the roles of wife and mother, the church used space to exert institutional power" (55). Here we learn about the interplay between Methodist practices and the nineteenth century domestic ideology.
Chapter 4, "Stepping Outside the Ladies' Department," tracks the presence of women in CA outside of the back pages originally designated for them. Whereas the previous chapter explored the way domesticity limited women within the church, this chapter argues that "religious activities enabled women to emerge from the domestic sphere and engage in social activism that contravened accepted gender norms" (71). Because the church occupies a liminal space between the public and private sphere, women were able to cautiously cross the gendered spaces that confined them in the rest of their lives. The most common means of doing this was through raising money for the church, often in the form of deathbed bequests. The bequests were not only made by well-off women, but also women of severely limited means, whose modest donations often served as stories of exemplary piety. Perhaps more importantly, women were able to take a leading role in benevolent organizations.
The Ladies' Repository and Gathering of the West (LR) a magazine specifically addressed to women, although still edited by male clergy, is the subject of Chapter 5. Shaver explains that LR, which was published between 1841 and 1876, was the Methodist response to Godey's Lady's Book, arguably the most influential journal in antebellum America, and certainly "the most popular women's magazine of the era" (107). Like many other magazines of its era, LR contained diverse material including sentimental fiction, writings on etiquette, poetry, and fashion plates. LR also became a platform for advocating equal education for women and men, although it often emphasized the need for practical education above all. The journal was particularly interested in female seminaries as female academies were relatively rare in this time period. That said, Shaver rightly notes that the oldest college for women in the world is Wesleyan College in Macon, Georgia and this is likely no coincidence (114). In a variety of ways, LR served as both a voice for Methodist Women and a platform that argued for their fuller participation in political life.
Shaver's recovery work is a welcome addition to work to the field of rhetoric and religion. However, it is not without its flaws. Methodism is often described as "a progressive force" but one could just as easily argue that Methodism only contributed minimally to women's emancipation and that the more capacious rhetorical role women took in that institution merely reflected the more capacious role women had in antebellum life (6). Furthermore, the argument could be made that women only gained a more prominent role in the life of the Methodist church when the church became a less central institution in the lives of everyday Americans. Both of these counterarguments suffer from their own problems. The first surely simplifies the complex story about the interrelationship of religion and social power in this time period. The second suffers from what scholars like Charles Taylor call "the secularism thesis" which suggests that secularization is simply a subtraction of excessive religious elements from social life rather than their displacement in other realms (26) (27) (28) (29) . Shaver might be faulted for not anticipating and addressing these objections, but these issues should not diminish the importance of her work.
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